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to have entered, and heard him with the multitude ; 
or, had they been unwilling to do this, to hare waited 
till he had finished his discourse, and then to have ap- 
proached him, they call for him out ; and this they do be- 
fore all, exhibiting their excessive ambition, and wishing 
to Bhow that they commanded him with great authority — 
a point which the Evangelist marks with disapprobation ; 
for it was to intimate this that he said, ' Whilst he 
was yet speaking to the multitude;' as much as if he 
had said — What ! was there no other opportuni ty ? What ! 
could they not have conversed with him in private ? 
And what after all did they want to say ? If it was on 
the doctrines of the truth, then it was right he should 
propound to all in common, and to speak before all, that 
others also might be benefitted. But if it was on other 
subjects of interest to themselves, they ought not to have 
been thus urgent. For if he would not suffer a man to 
bury his father, that his following of him might not be 
broken off, much more ought his address not to have 
been interrupted for things which were not of interest 
to him. Hence it is evident that they did this solely out 
of vain glory. And John shows this when he says — 
'Neitherdid his brethren believe on him !' And he records 
some words of theirs full of great folly, when he tells 
us that they took him to Jerusalem, not for any other pur- 
pose but that they might themselves derive glory from 
his miracles. If thou do these things, said they, show 
thyself to the world ; for no one doeth anything in 
secret and seeketh himself to be conspicuous. At which 
time he rebuked them for this, reproving their carnal 
mind. For when the Jews reproached him, saying — 
'Is not this the carpenter's son, whose father and 
mother we know? and his brethren, are they not 
among us?' they, wishing to get rid of the charge, 
from the meanness of his origin, excited him to a display 
-of miracles. He, therefore, gives them a repulse, wish- 
ing to heal their malady ; since had he desired to deny 
his mother, he would surely then have denied her when 
they cast the reproach. On the contrary, he shows him- 
self to have entertained so great care for her, that on 
the very cross he intrusts her to the disciple, who was 
his best beloved of all, and leaves many kind injunctions 
concerning her. But he does not so now, and that 
because of his care for her and his brethren ; for since 
they approached him as a mere man, and were puffed 
up with vain glory, he expels that disease, not by in- 
sulting them, but by correcting them 

And why did he chide her? He did not wish 
to excite doubt in her mind, hut to remove the 
most tyrannical of passions, and, by little and little, to 
lead to a correct estimate of himself, and to persuade 
her that he was not only her son, but her sovereign 
liord.* You will thus see that the rebuke was eminently 
becoming in him, and profitable to her, and withal con- 
tains much of mildness. So likewise when the woman 
cried out — 'Blessed is the womb that bore thee,' he 
says not — ' She is not my mother ;' but, ' if she wishes to 
he blessed, let her do the will of my Father : for such a 
one is my brother, and sister, and mother!' Oh, how 
great an honour ! How great a virtue ! To what an 
exalted eminence does it carry one who embraces ii ! 
How many women have called that Holy Virgin and 
her womb blessed, and have longed to be such mothers, 
and to give up everything besides ! What is there to 
hinder them ? For behold he has cut out for us a broad 
way, and it is in the power not of woman only, but of man 
also to be placed in such a rank as that — rather in a 
much higher one ; for this far more constitutes one his 
mother than did these labour pangs. So that, if that 
is a cause for calling one blessed, much more is this, in- 
asmuch as it is paramount. Do not, then, merely de- 
sire, but also, with much diligence, walk along the 
path which leads to the object of your desire." 
Here, then, we find St. Chrysostom imputing to the 

IfiovXtTo ydp tvtitiliaoBaL roy Sj]fito, on Kparsi Kai 
jivOivrti rov irarfbc, ovSiv ovSi-irttt fftpt avrov ptya 
^avrai^ofiivn' cio Kai dicai'ptoc vpofrijXGtv. "Opa 
yovv Kai avriJQ Kai iKtiviuv r?)v atrbvoiav. 

Nam quod ilia fecit, ex nimia ambitione profieiscebatur ; 
volebat enim populo sese ostemare ac si imperaret filio, de quo 
nihil adhuc magnum imaginabatur, ideoque importune accessit. 
Tide ergo et e/«* (maths sc.) et fratrum arrogantiam. 

* We also give the original text of this passage. 

'AXX' Ol»X» VVV TOVTO 7TOUI KntioufVOC aiirijc Kat tCjv 

bZiXfyStv, 'Effti^jj ydp wc av9oiinrtp 7rpoo*;7vo»--i//iXw , 
Kai lKtvoS6£ovv, to vvffnfia tK/3d\\ei, ov\ vfipi£t»v 
dXXd fitop9ovfitvoQ . . . Kai ri jSouXo/tevoe ijre- 
ripa; oi/Si ydp iZairoprjffai oVXatv, dXX' cnraWa^at 
rov TvpavviKtitraTov ira9ovQ, Kai Kara uiKpbv tvaya- 
ytiv tic ttjv irpotTqKovffav -rtpi avrov ivvoiav, xai 
irtitrai on ovy,i vide avrije. /tdVov iariv, dXXct Kai 
Ato* irorqc. 

At nunc non similiter facit, nt illi (matri sc*) et fratribus 
suis recte consuleret. Quia enim ilium nudum hominem 
««nsebant, atqne inajii gloria agebantur, morbum ilium depellit, 
Aon ad contumeliam, sed ad emendationem. 

. Et quid volens increpavit ? Non enim ut illam 
(matrem, sc.) in dubium conjiceret. Red ut a iyrannico moibo 
hberaret, ac paulatim induceret ad congruentem de se opi- 
nionem, suaderetque ipsi, se non modo filium ipsius esse, serf 
ttiam Dominum. 



Blessed Virgin "excessive ambition," " vain glory,"nu- 
belief in her son. It was no wonder that the Benedictine 
editors, though they do not ordinarily give marginal 
annotations, here cannot keep silence, but exclaim 
" Fair words, Chrysostom," when even Calvin puts 
a construction on the passage far more honourable 
to the character of our Lord's mother. But, however 
we interpret this passage, we have said enough to show 
that Tertullian's interpretation was not heretical, but was 
followed by the most eminent doctors of the Church. 
And we have said enough to show that the views held in 
that age, with regard to the Virgin's character, were very 
different from those entertained in the Church of Rome. 
Now-a-days, men would fain represent her as free from 
original sin. In the fifth century, and, those preceding, 
the saints of the Church were so far from having any 
tradition to this effect, that they imputed actual sin to 
her without scruple. It seems needless to ask whether 
any of them addressed prayer to her. However, we 
hope in a future article to continue this investigation, 
in the case of the Fathers of the third century.* 



THE MORTMAIN COMMITTEE. 
Is our February number we noticed the well-known case 
of Metairie v. Wiseman, as illustrating the extent to 
which clerical influence is exercised by Roman Catholic 
priests in extorting dispositions of property in their favour 
from persons weakened by disease and old age. And 
we added the observation, that as the property so ob- 
tained was retained by those who, by their position, 
possessed undoubted control over the agents employed 
in the transaction itself, we have a right to assume 
that these means of procuring property are sanctioned 
by the doctrines and rules of that Church over which 
they preside. The next case pointing to the same con- 
clusion, is that of Mr. Taylor, Weybridge. That gen- 
tleman, who had a family of two sons and three daugh- 
ters, when in the 77th or 78th year, and in the full 
possession of health and vigour of mind, made his will, 
by which he gave the whole of his estate amongst his 
children, absolutely. About four years afterwards, 
when in his 81st year, and after a protracted illlness of 
twelve months, and within three months before his 
death, in 1846, he made a new will, by which, after 
leaving all his property to his children successively, for 
their lives merely, the ultimate reversion in all was 
given to Dr. Griffiths, the Vicar Apostolic of the Lon- 
don district, and to his successors for the time being. 
And at the time of the discussion of this case before the 
Mortmain Committee, this ultimate reversion was ves- 
ted in Dr. Wiseman. 

The son of Mr. Taylor, from whose examination the 
foregoing facts are stated, and who is himself, of 
course, a Roman Catholic, states that, previous to the 
making of that last will, his father had stated to himself 
as well as to many others, that he would not think of leav- 
ing anything to the Church — that it was the most foolish 
thing in the world. He further stated, that at the 
time when his father first communicated to him his in- 
tention of making the will in favour of the Church, he 
could not think of reasoning with him on the subject, 
because he found him in that state that he was incapa- 
ble of holding anything like an argument upon it ; and 
that although naturally a very strong-minded man, 
from his long illness he had become exceedingly changed. 
As evidence of the extent to which that change 
had gone, he says that his father, at the same time that 
he declared the disposition he proposed to make, was 
for the benefit of his soul, and for the benefit of all 
their souls, assured him that he had left to his son per- 
sonally .£100,000, though his whole estate would 
not, if sold, realize anything like that sum, even in- 
cluding the devise to the Vicar Apostolic, and was, 
therefore, a mere delusion on the part of the testator. 

Such was the evidence as to the circumstances under 
which this will was made. It did not appear by whom 
the will was suggested, nor whether there was any 
direct interference on the part of any spiritual adviser. 
It appears, also, that the other members of Mr. Taylor's 
family were so much under the clerical influence, and 
in so precarious a state of health, that Mr. Taylor, the 
gentleman examined, had determined to abstain from 
appealing to the law against the disposition made by 
his father. 

In consequence of this indisposition on the part of the 
person most deeply interested in disputing the will, this 
case, at the time it occurred, did not come before the 
public. And the manner in which ultimately it was 
brought forward certainly reflects no little discredit on 
Cardinal Wiseman, and is, in our judgment, as remark- 
able an instance of equivocation as ever came before our 
notice. 

It appears that in 1850, during the excitement conse- 
quent on what is called by Protestants the Papal ag- 
gression, the circumstances of the above case began to 
be whispered abroad. It was said that four children of 

* The reader desirous of further information will find it in Mr. 
Tyler's work on the worship of the Virgin, in which he has collected with 
(treat industry the testimony of the Fathers on this subject We have 
been much indebted to his work in these articles ; and as far as we have 
followed his steps, we have not been able to find that he has omitted any 
important passage in which the Blessed Virgin is spoken of. 



an aged father had been disinherited, and that the Car- 
dinal and his Church were to reap the benefit. Upon 
this an English Dissenter, a Mr. John Dean, who had 
heard the rumour, took the straightforward course of 
writing to the Cardinal, mentioning the report, and say- 
ing that he would be glad to be put in a position to con- 
tradict it. To this application the Cardinal did reply 
in a letter from which the following are extracts : — 

" Dear Sir — I am much obliged for your manly and 
straightforward application to me. I never in my life 
saw nor spoke to nor corresponded with the late Mr. 
Taylor. I am not named in his will. Since coming to 
London I have had the pleasure of making the acquaint- 
ance of Sir. Taylor's excellent family. I have visited 
them at Weybridge. I am on terms of perfect good 
understanding with Mr. James Taylor, the supposed 
disinherited son, who, with his sisters, enjoys every far- 
thing of his father's property." 

Now, could any one, after reading that letter, have 
for one moment supposed that Mr. Taylor had in truth 
made a will disposing of his property substantially in 
favour of the Church, and that that substantial gift was, 
at the very time of writing the letter, vested in the Car- 
dinal ? and yet the letter is so worded that it is verbally 
true. The gift was not by name to Cardinal Wiseman, 
but by description it then belonged to him. The son 
and his sisters did then enjoy every farthing of the pre- 
sent income of their father's property ; but yet, if that 
property had then been sold and distributed between 
the tenants for life, and those entitled in remainder, two- 
thirds of the proceeds would have gone into the pocket 
of the Cardinal. Now, what meaning did Cardinal 
Wiseman intend, to convey to his correspondent ? Mr. 
Dean, unaccustomed to the casuistical refinements which 
draw a distinction between a denial " simpliciter" and a 
denial " secundum quid" forthwith sent the Cardinal's 
lettertoa dissentingjournal, " The.Bn'ftsA Banner," who 
at once published it, with observations denouncing the 
report in question, as a malignant lie. And we believe 
every honest-minded individual would have drawn a 
similar conclusion, and, trusting to the written state- 
ment of Cardinal Wiseman, have discredited the whole 
report. 

Unfortunately for the Cardinal he trusted too much 
to the unwillingness of Mr. Taylor's son to bring before 
the public the wrongs that he had received ; for, trusting 
to that gentleman's submission to his spiritual rulers, 
he incautiously ventured, in his letter to Mr. Dean, to 
refer to Mr. James Taylor, the son, as offering to give 
any contradiction he (Cardinal Wiseman) pleased to the 
calumny. This was going rather too far, and Mr. Tay- 
lor, although unwilling to involve himself and his family 
in litigation, still could not suppress altogether the feel- 
ings of disappointment and annoyance which his father's 
will had necessarily produced. He, therefore, published 
a letter, very different indeed in its tenor, from that 
which the Cardinal calculated on eliciting. He says : — 
" The bulk of my father's property is left to his chil- 
dren for their lives only ; and upon their decease is given 
to the use of the late Dr. Griffith's, if living, and if not 
to the then Vicar Apostolic, for the London district, 
(then Dr. Wiseman) for the time being. The will con- 
tains no power enabling me to make any provision what- 
ever in favour of a wife or children ; but, on the con- 
trary, my life estate is coupled with very stringent 
provisions against any attempt at incumbrance or alien- 
ation. Such a will appeared to me to create not a sup- 
posed, but a real and effectual disinheritance ; and such 
I have always felt it to be. 1 should add, that the will 
was executed by a most kind and affectionate parent, 
after he had attained the age of 80 years and upwards, 
and when his mind was affected by severe illness, and 
in immediate contemplation of that great change, the ap- 
proach of which renders the strongest and best prepared 
wholly unable to resist any infinences which may be brought 
to assume the sanction of religion." Such is the mild un- 
exaggerated statement of a son, who, when asked if 
there had ever been any interruption of filial confidence 
between him and his deceased parent, was able to an- 
swer — "I never to my knowledge had a word with him 
in the course of a long life." 

And with such facts before us, may we not well urge 
our Roman Catholic brethren to examine diligently and 
earnestly the truth of those doctrines of their Church 
which place in the hands of the priesthood such power- 
ful means of augmenting the wealth of the Church, at 
the expense and to the injury of those entitled by every 
tie of affection to the remembrance and consideration of 
their dying relatives ? And ought they not vehemently 
to suspect the motives of those who, in maintaining 
these doctrines, thereby retain the power and ability of 
converting the fearB and the weaknesses of their dying 
penitents into an unfailing fountain of wealth and influ- 
ence for that great clerical corporation of which they 
form a part ? 



THE WORD " SACRAMENT." 
The word "sacrament" only occurs once in the 
Doeay Bible — viz., Epistle to the Ephesians, v. 32. 

St. Paul wrote this epistle in the Greek language, and 
the word he wrote was pvarnpiov, written in English let- 
ters this word would be " mysterion." 
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We promised in oar last number to examine whether 
the Douay translators have done right in translating 
this word "sacrament." 

First, we observe, that this Greek word, " mysterion, 1 ' 
occurs twenty-seven times in the writings of the Apos- 
tles and Evangelists — that is, in the New Testament.* 

In twenty-six of these texts, the present Douay Bible 
translates the word " mystery ;" in one place only (that 
place which we are now considering, Eph. v. 32), do 
they translate it " sacrament." 

Now, if they themselves do thus acknowledge that the 
word must be translated "mystery" in twenty-six places 
out of twenty-seven, why do they translate it " sacra- 
ment" in the twenty-seventh place ? If it was the com- 
mon use of the sacred writers to use that Greek word to 
express the meaning of " mystery," as we see that they 
themselves confess it was, why do not they always trans- 
late it so ? 

It would take some very good reason to justify trans- 
lating it " sacrament," in one place, when they them- 
selves confess that " mystery" is the right translation in 
twenty-six other places. Have they any good reason to 
give? 

We expect that some learned Roman Catholic will tell 
us, that it was the Latin translation of the Bible, com- 
monly called the Vulgate, which the Douay translators 
professed to translate. They will tell us that this Latin 
translation was established by the Council of Trent, as 
the authorized Bible of the Roman Catholic Church, in 
these words — " The Holy Synod determines and declares 
that this old and Vulgate edition itself, which is ap- 
proved by the long use of so many ages in the Church 
itself, shall be held for authentic in public lectures, dis- 
putations, preachings, and expositions ; and that no 
one shall dare or presume to reject it on any pretext 
whatsoever." — Session IV. They will tell ns that this 
Latin translation, being thus the authorized and authen- 
tic Bible in their Church, it was the business of the 
Douay translators simply to translate this Latin Vulgate 
version into English, and that the proper English trans- 
lation of this Vulgate edition is the true Bible in Eng- 
lish, in the eyes of all Roman Catholics. And they will 
say that, since the Latin Vulgate version has the Latin 
word " sacramentum" in the place in question (Eph. 
v. 32), the proper English translation must he " sacra- 
ment." 

We think we have here stated their argument as well 
as they would wish to state it themselves. And we now 
proceed to examine it, and to inquire whether they 
themselves think this a good and a certain rule, to trans- 
late the Greek word, " mysterion," by the word " sacra- 
ment," wherever the Latin version has translated it 
"sacramentum." 

We have already said that the Greek word, " mys- 
terion" occurs twenty-seven times in the Greek New 
Testament. Now, we find that the Vulgate, or Latin 
translation, translates this Greek word by the Latin 
word, " mysterium" in nineteen places out of the twenty- 
seven ; and in the other eight places it translates the 
same Greek word by the Latin word " sacramentum," 
and yet, when we come to examine the present Douay 
Bible, we find " mystery" in twenty-seven places, 
and " sacrament only in one ! So we find that in 
seven places where the Latin Vulgate puts " sacra- 
mentum" for " mysterion," the Douay translation gives 
' • my stery " and not "sacrament;" and how, then, can 
they tell us that " sacramentum" being in the Latin, 
is a good reason for putting '• sacrament" in English ? 

Why did they turn the Latin word " sacramentum" 
into the English word " mystery" in seven places, and 
translate it sacrament in only one place t 

We shall tell the reason of this presently; but we 
must tell a little more of the history of this translation 
first. 

The first Roman Catholic translation of the New 
Testament into English was published in 1582. It was 
then called the Rhemish, simply because it was pub- 
lished first at Rhemes ; but it is the same translation 
since called the Douay, as we shall hereafter show. 

In that translation theyfollowed the rule of putting the 
English word " mystery" whenever the Vulgate had the 
Latin word "mysterium," and the English word "sa- 
crament" whenever the Latin had "sacramentum." 
They did this in every place but one— viz., Apoc. or 
Rev. xvii. 7—" I will tell them the mystery of the wo- 
man and of the beast that carrietli her." In that place 
the Latin vulgate has " sacramentum," but they 
thought it too bad to put " the sacrament of the wo- 
man," because this woman is described, in v. 6, as 
"drunk with the blood of the saints," and to talk of her 
" sacrament " would have shown at once that the Latin 
word " sacramentum " does not mean what we under- 
stand by the word "sacrament" now; so they put 
" mystery." But in the seven other places where the 
Latin Vulgate had the word " sacramentum " they put 
" sacrament" for the English. Any one may see this 

• Viz., Matthew xiii. 1 1, Mark It. 11, Luke viii. 10, Romans xi. 25, 
also In xvi. 25 ; 1 Cor. ii. 7, and iv. 1, iili. 2, xiv. 2, XV. 51 ; Eph. 
1. 9. iii. 3, 4, 9, V. 32, vi. 19 ; Col. i. 26 and 27, li. 2. iv. 3 ; 2 Thess. ii. 7 ; 
1 Timothy iii. 9, v. 16 ; Apocalypse L 20, x. 7, xvii. 5, 7. The reader 
will do well to examine all these places, and see whether "mystery" 
be not the right translation, and whether ** sacrament" wonld make 
•ease. 



who will examine that English translation published in 
1SH2, in the places following— viz., Eph. i. 9 ; iii. 3, 9; 
v. 32 ; Col. i. 27 ; 1 Tim. iii. 16 ; Apoc. i. 20; xvii. 20. 
In all those places that first edition, and all the Douay 
Bibles, we believe, for long after, had the word " sacra- 
ment" in all those places, because the Latin Vulgate had 
"sacramentum." Yet in every one of those places 
now except one (Eph. v. 32), in the present Douay 
Bible, this word sacrament has been put out, and the 
word "mystery" has been put in its place; as any one 
may see by looking at any of the Douay Bibles now 
published ! 

With what face, then, can they tell us that the word 
' ' sacrament " must be the proper translation in this 
place, because the Latin has "sacramentum," when 
they themselves confess that this rule led them astray 
in six other places, which they have felt constrained to 
correct by leaving out this word "sacrament," in spite 
of this rule? How can they tell us that our tnfnslation 
must be wrong, in having the word " mystery " in this 
place, when they themselves have felt constrained to 
alter their translation to " mystery" in six other places ? 
But why did they feel constrained to give up this rule, 
and alter their translation in six places out of seven ? 
We believe it was simply because in those six places, 
they found it impossible to apply the word "sacra- 
mentum" in any one place, to any one of their seven 
sacraments ! and it seemed, no doubt, dangerous to 
them to have the word " sacrament" six times standing 
for other things besides their seven sacraments, while 
in one place only could it be twisted to apply to one of 
their seven sacraments. So they altered their Bible in 
six places, so as to make it agree with the Protestant 
Bible, for fear it should be found out that the Latin 
word " sacramentum, "in six places out of seven, meant 
other things besides the seven sacraments. For in- 
stance, look to Ephesians iii. 3, 4, in both verses the 
Greek has "mysterion;" the Latin has "sacramen- 
tum" in the 3rd verse, and "mysterium" in the 4th. 
The old Douay Bible had "sacrament" in the 3rd 
verse, and " mystery" in the 4th : but which of the 
seven sacraments could that be ? Is it not clear that 
the Latin translators thought it quite indifferent whether 
they put the word "sacramentum" or "mysterium" 
for ' ' mysterion" in the Greek ? So the correctors of the 
Douay Bible in modern times put the word " mystery" 
in both verses. Again, in Ephesians i. 9, the word sa- 
cramentum was in the Latin, and sacrament in the old 
Douay Bible : but which of the seven sacraments could 
this verse mean ? So it is now put out, and " mystery" 
put in its place. 

In Colossians i. 26, 27, the Greek has "mysterion" in 
both verses, the Latin " mysterium" in v. 26, and 
" sacramentum" in v. 27. The same thing precisely 
occurs in 1 Timothy iii. 9, 16, and in Apocalypse or 
Revelation xvii. 5, 7, proving to demonstration, that 
the Latin translators used the word " sacramentum" 
merely in the sense of a mystery, and not at all in the 
sense of what we call a sacrament. As we have said 
before, the correctors of the Douay Bible have actually 
acknowledged this in every place but the one, by putting 
"mystery" in English for the Latin "sacramentum;" 
and with what reason can they now say that " sacra- 
ment" must be the right translation in Ephesians v. 32, 
merely because the Latin is " sacramentum? "* 

The reason for believing that mystery is the proper 
translation in this place, we stated in the end of our 
reply to "J. B's" letter in our last number ; we beg now 
to refer our readers to it again, and we venture to hope 
they will give it a fair consideration, now that we have 
shown them that, in twenty-six other places, the present 
Douay Bible has confessed that ' ■ mystery" is the 
proper translation of the same Greek word, even though 
" sacramentum" should be the word in the Latin, as it 
is in seven of those twenty-six places. 



* Dr. Francis Patrick Kenrick, Roman Catholic Bishop of Phila- 
delphia, whose recent translation of the New Testament, published in 
New York, in 1851, we hare frequently noticed, has candidly trans- 
lated the remaining passage (Ephesians v. 32), mystery, not sacrament; 
and states in a note, p. 395, that he has preferred the literal reading 
of the Greek, lest he should seem to seek support for the sacramental 
character of marriage in an ambiguous word. 



TO CORRESPONDENTS. 

Several valuable communications, from Mr. Power, Mr. Cottctte, 
and others, are necessarily postponed till our next, for want of room. 

We have also been obliged to postpone the remainder of our reply 
to the letter of " /. B." on the Disputed Sacraments, though in 
type, for the same reason. 

We fear we have mislaid a letter of " Philalelhes ;" if so, an- 
other copy would oblige. 

All letters to be addressed to the Editor, 9, Upper Sackville-st. 

No anonymous letter can be attended to. Jfltatever is sent for 
insertion must be authenticated by the name and address of the 
writer, not necessarily for publication, but as a guarantee for his 
good faith. 

We would request our valued correspondents, both Roman Ca- 
tholics and Protestants, to limit the length of their communications, 
and not to discuss a variety of distinct topics xn one letter. 



Contributors of £1 per annum will be furnished with six copies, 
any of which will be forwarded, as directed, to nominees of the 
subscriber. Any one receiving any number of the journal which 
has not been paid for or ordered by himself, will not be charged for 
it, and may assume that it has been paid for by a subscriber. 
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DUBLIN, APRIL, 1853. 

Several months ago, the newspapers contained 
an account of a very remarkable circumstance, 
which was said to have taken place in the south 
of France, near Grenohle. The Blessed Virgin, 
it was stated, had appeared to two peasant chil- 
dren on the top of a mountain, called La Salette, 
and had communicated to them some mysterious 
revelations. The matter was much talked of, and 
quickly reached the ears of the Bishop of Greno- 
ble, who examined carefully into all the circum- 
stances of the case. The result was, that he pro- 
fessed himself perfectly satisfied of the truth of 
the miracle, and authorized the erection of a 
chapel on the spot where the miraculous appear- 
ance of the Virgin was said to have taken place. 
Numbers of pilgrims quickly flocked to this new 
shrine, attracted by the fame of the miracle, and 
deposited their gifts and offerings in the chapel 
of our Lady of Salette. The supernatural 
vision was, doubtless, often urged by the Bishop 
and Roman Catholic clergy as a lively and con- 
vincing proof of the lawfulness and propriety of 
offering up prayers to the Virgin, who had af- 
forded such remarkable evidence of her power 
to hear and assist her worshippers. 

But, alas ! the brightest prospects will sometimes 
become dark and clouded ; and so it was with the 
dawning fame of this new miraculous shrine. 
Cardinal de Bonald, Archbishop of Lyons, and 
Primate of the Gauls, was not so credulous as the 
Bishop of Grenoble. Whether it was that the 
clergy of the diocess of Lyons looked with wist- 
ful eyes at the streams of wealth which were fast 
pouring into the coffers of their brethren 
at Salette, and jurged their diocesan to interfere, 
or whatever else the cause may have been, cer- 
tain it is that a coldness sprung up between Car- 
dinal de Bonald and the Bishop of Grenoble, 
which was followed by a sharp controversy as to 
the authenticity of the supposed miracle. At 
length the Cardinal issued a letter to his clergy, 
cautioning them against false miracles, which was 
published in a French periodical, called La Se- 
maine Religieuse, from which the following is an 
extract :— 

"In times of perplexity, pious, but imprudent persons 
are found, who wish to have it thought that God inter- 
feres in a visible manner in human affairs. An effect 
produced by a natural cause, which is to them a mys- 
tery, is by them transformed into a prodigy ; and with- 
out waiting to examine into it, or consult men of know- 
ledge, they allow themselves to be deceived by false ap- 
pearances, and declare miracles to be true wbich are very 
questionable. Some pecuniary speculationswh\ch intrude 
themselves into everything, seize upon this imaginary 
fact, and at the expense of the credulous, turn it into 
profit. Men greedy of gain soon dress out the his- 
tory of these false miracles, and accompany them by 
false indulgences. What, then, is their grand object, 
but to procure dishonest gains, by trafficking in objects of 
superstition. We, therefore, forbid the publication of 
any miracle from the pulpit without previous permission, 
should its authenticity be attested even by another bishop." 

"We make no apology for introducing these ex- 
cellent remarks of Cardinal de Bonald to the 
notice of our readers, some of whom may be dis- 
posed to attach far greater weight to his authority 
than to any comment which we could offer. We 
have marked one or two passages in italics, as it 
is possible that some persons may consider them 
applicable in other instances nearer home. And 
now, we beg to call the attention of our readers to 
this significant illustration of the boasted unity 



